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Cet ouvrage est inspiré d’une réflexion internationale sur la littérature et le dé-
veloppement de concepts ou de pratiques centrés sur l’économie et le social. La 
réflexivité des relations que suggèrent les termes de références du colloque et 
qui s’épanouie tout au long des dix-huit chapitres de ce volume, reparti en deux 
sections, laisse entrevoir la consubstantialité entre littérature et développement. 

“Littérature et développement économique et social“ est le premier colloque orga-
nisé par le Laboratoire d’Études et de Recherche en Littérature française et Franco-
phone (LABERLIF). Ce colloque avait pour ambition d’analyser la question du dé-
veloppement à l’aune de pratiques ou de théories littéraires. Il s’agissait, en outre, 
d’examiner les fondements littéraires qui font émerger une nouvelle pensée du 
développement, celle qui prend en compte la dynamique migratoire actuelle, les 
questions d’employabilité, celles des conséquences psycho-sociales du développe-
ment, celles de la place du personnage sur l’échiquier professionnel, entre autres.

Le premier axe de ce Tome, avec neuf (09) articles, traite des questions de dé-
veloppement personnel, culturel et social sous le sceau de théories ou pratiques 
littéraires. Cette problématique est examinée par les articles de Dr Djidjour Kam-
biré de l’Université Peleforo Gon Coulibaly, de Séraphine Guéi, de Adjé Linda 
Danielle, toutes deux de l’Université Alassane Ouattara, de Amenan Essy Eliane 
et Adama Dembélé, tous deux de l’Institut Pédagogique National de l’Enseigne-
ment Technique et Professionnel (IPNETP). Il y a également les articles de Mama-
dou Karidioula, de Mamadi Diallo et Fatoumata Traoré de l’Université Alassane 
Ouattara, des docteurs Barhima Koné et Badrissa Ouattara de l’Université Pele-
foro Gon Coulibaly, de Nanridjanyoho dit Seydou Soro, de l’Université Alassane 
Ouattara et de Krou Bellemin Colas Affi de l’Université Félix-Houphouët Boigny 
et Bidy Cyprien Bodo, tous deux de l’Université Félix Houphouet-Boigny.
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Le deuxième axe du Tome comprend également neuf (09) articles. Consacré à la 
littérature de résistance et la dynamique migratoire, il met particulièrement l’ac-
cent sur des thèmes privilégiés de l’extrême contemporain susceptible d’expli-
quer le mal-être de l’Homme. Cette partie débute avec la contribution Docteur 
Diakaridia Koné, Maître de Conférences à l’Université Alassane Ouattara. Cette 
contribution est suivie de celles de Kouacou Bla Yolande Koffi de l’Institut Péda-
gogique National de l’Enseignement Technique et Professionnel (IPNET). Puis, 
suivent les articles de Prof. Alioune Dieng de l’Université Cheikh Anta Diop de 
Dakar, de N’Dri Denis N’GORAN, de l’Université Peleforo Gon Coulibaly, de 
Koffi Noël Brindou de l’Université de San Pedro, Kouadio Lambert N’guessan 
et Jean-Jacques Kassi, tous deux de l’Université Alassane Ouattara, de Armand
 Koffi Yao et Djeth Luc-Arsène Yao, tous deux de l’Université Peleforo Gon Cou-
libaly – Korhogo.
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Présentation 

On pourra se demander ce qui motive la création d’un 
laboratoire de recherche. À cette question, deux réponses 
potentielles viennent à l’esprit. D’une part, une telle 
institution a vocation de fédérer les chercheurs et les 
enseignants-chercheurs autour de perspectives à la source 
d’un intérêt scientifique. D’autre part, le laboratoire 
entretient une autre vocation de promotion des résultats de 
recherche à travers des activités scientifiques de diverses 
natures : publications d’articles, éditions de livres, colloques, 
etc. Il est indéniable de constater que le Laboratoire d’Études 
et de Recherches en Littérature Française et Francophone 
(LABERLIF) a fait sien ces deux fonctions régaliennes avec 
des particularités indiscutables. Fondé en 2013 par le 
Professeur Manhan Pascal Mindié, le LABERLIF est actif au 
Département de Lettres Modernes de l’Université Alassane 
Ouattara. Le Laboratoire s’est constitué autour d’un idéal, 
celui de promouvoir la Littérature française et francophone 
dans ses attributs théoriques et ses atouts pratiques. C’est 
justement pour cette raison que le LABERLIF a permis à la 
ville de Bouaké d’enregistrer un colloque international tout 
à fait innovant les 15 et 16 mars 2023. Le thème, « Littérature 
et Développement économique et social », apporte une 
preuve de l’ambition de faire de la Littérature une science 
appliquée aux réalités sociales sans omettre les ramifications 
économiques. Ont pris part à cette rencontre des sociolo-
gues, des philosophes, des littéraires, des économistes au 
sens scientifique du terme et bien d’autres. Le dénominateur 
commun de toutes les interventions est la publication des 
Actes du colloque en deux tomes. Cela témoigne de la 
quantité et de la qualité des données scientifiques recueillies, 
manifestant une matérialité effective aux mots et intentions 
de chaque intervenant. La qualité des textes est assurée par 
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le processus de sélection des articles. La lecture en double 
aveugle a favorisé le parti pris de l’excellence. 

Le Tome 2 dont il est question dans cette version en 
donne une tonalité réaliste. Intitulé « Littérature et 
Développement », le deuxième tome des actes du colloque 
est scindé en deux axes de réflexion. La première partie porte 
sur la littérature et le développement économique, social et 
culturel. À ce niveau, Docteur Didjour Kambiré de 
l’Université Peleforo Gon Coulibaly propose la commu-
nication suivante « Écriture du développement local en 
Afrique dans Afrika ba’a de Rémy Gilbert Medou Mvomo ». 
Il s’est engagé à démontrer que l’écrivain qu’il sollicite pour 
son analyse utilise la fiction romanesque pour évoquer la 
thématique du développement durable en Afrique et ce 
qu’elle génère comme défis à relever : lutte contre la misère, 
changement de mentalité, engagement citoyen. On 
comprend aisément que dans ce champ de recherche, le 
roman est une œuvre d’extension sociale. Le texte de 
Docteure Séraphine Guéi épouse Yaha ne manque pas 
d’avoir un regard ouvert sur ce genre littéraire en étudiant 
« Les ressources des sciences et techniques dans la littérature 
: une porte ouverte sur le développement économique et 
social ». En partant d’une perspective générale, elle finit par 
signifier, de manière spécifique, que l’écrivaine Anne 
Garréta aborde les sciences techniques de sorte à évoquer 
avec créativités les avantages et les incon-vénients du 
développement technoscientifique enregistré dans les 
sociétés postindustrielles. 

Sous un autre angle, Docteure Adjé Tanoh Linda Danielle 
Épse Bah de l’Université Alassane Ouattara opte pour un 
travail intitulé « De l’écriture de soi au développement 
personnel et social dans L’Autre fille d’Annie Ernaux ». Elle 
y montre avec acuité le passage de l’autobiographie à 
l’écriture de soi au profit du développement de la 
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personnalité de la narratrice. Si la question du dévelop-
pement a une constante romanesque, elle est aussi un objet 
grammatical. Ce second aspect est l’itinéraire de recherche 
de Docteure Amenan Eliane Essy de l’Institut Pédagogique 
National de l’Enseignement Technique et Professionnel 
(IPNETP) et de Docteur Adama Dembélé du Centre de 
recherche et de Production de l’IPNETP. Les deux 
chercheurs ont conjointement travaillé sur la « Prosodie et 
quelques conjonctions de coordination : pour un 
développement économique et social ». Ils ont su montrer 
que l’usage des conjonctions de coordination par des 
usagers apporte un sens pragmatique au thème du 
développement lorsqu’il est inscrit comme sujet de 
conversation. La manière dont un énonciateur agence ses 
idées apporte un poids à son argumentation en faveur de 
telle ou telle thèse sur le développement économique et 
social. 

Dans la liste des contributeurs du premier axe, Mamadou 
Karidioula, Doctorant au Département de Philosophie de 
l’Université Alassane Ouattara, promeut une critique philo-
sophique de la question du chômage. Le titre : « De la 
problématique du chômage en Afrique dans la littérature 
contemporaine : diagnostic philosophique de la crise de 
l’école ivoirienne au miroir de Les Larmes de l’éducation de 
Samba Diakité », est le motif pour questionner la crise de 
l’école comme cause pionnière de la prolifération du 
chômage chez les jeunes. Il propose des solutions homéo-
pathiques que chaque lecteur pourra apprécier à leur juste 
valeur. Mahamadi Diallo et Fatoumata Traoré, deux docto-
rants en Littérature française au Département de Lettres 
Modernes de l’Université Alassane Ouattara, s’octroient le 
droit de penser le chômage à partir d’une démarche litté-
raire. Ils analysent « Les problématiques du développement 
industriel et du chômage dans Daewoo de François Bon : quel 
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impact dans le régime romanesque postmoderne ? » Le 
roman de François Bon rend vivant le monde industriel dans 
l’univers romanesque. Il met à profit l’intertextualité pour 
autoriser les débats sur la classe ouvrière aliénée par le 
travail dans les industries et les restrictions que ce mode de 
vie engendre chez les plus défavorisés. 

Toujours dans un acte collectif de recherche, Docteurs 
Brahima Koné et Badrissa Ouattara, tous les deux, de 
l’Université Peleforo Gon Coulibaly étudient le conte 
africain comme une pédagogie traditionnelle au service du 
développement de la personnalité de l’enfant. La réflexion 
qu’ils engagent approuve l’idée que le conte africain ne se 
limite pas au divertissement d’un soir, mais il est davantage 
un outil d’éducation et de valorisation des mœurs 
conditionnelles au développement de la personnalité de 
l’enfant. Nanridjanyoho dit Seydou Soro, quant à lui, 
respecte les frontières de la spécialité du roman français. Il 
formule sa recherche comme suit : « Les relations 
interculturelles et la question du développement social dans 
L'Attraction universelle de David Diop ». Il révèle que le 
dialogue des cultures est une donnée matérielle de l’écriture 
romanesque de cet écrivain français dont les identifiants 
onomastiques sont des signes d’interculturalité. Orientant la 
recherche littéraire dans un pan plus anthropologique, Krou 
Bellemin Colas Affi de l’Université Félix-Houphouët Boigny 
et Bidy Cyprien Bodo, Maître de Conférences dans la même 
université, travaillent sur l’« Archivisation roma-nesque des 
objets culturels ivoiriens, symbole d’un dévelop-pement 
socio-littéraire ». La lecture de leur texte fait découvrir le 
roman ivoirien sous un jour nouveau, celui qui éclaire les 
objets culturels inscrits dans les récits fictionnels par devoir 
de mémoire et par désir d’invention littéraire par le 
maniement créatif des culturèmes. 
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La seconde partie évoque la Littérature de résistance et le 
dynamisme migratoire. Cet axe du tome 2 accorde un intérêt 
à planifier la lecture scientifique du roman en détectant les 
phénomènes d’actualisation sur les thèmes privilégiés de 
l’extrême contemporain de la littérature francophone, 
anglophone et française. Les études rivalisent d’intérêt sous 
la plume de chercheurs d’horizons divers. Docteur 
Diakaridia Koné, Maître de Conférences à l’Université 
Alassane Ouattara étudie les « Douceurs du bercail d’Aminata 
Sow Fall et Le Ventre de l’Atlantique de Fatou Diome : 
signalements d’un développement économique et social 
endogène pour panser l’immigration irrégulière ». Le 
constat de lecture est que les écrivaines s’attaquent à 
critiquer l’immigration. Le chercheur propose de lire leurs 
œuvres en révélant les postures endogènes du dévelop-
pement de l’Afrique. Dans le même élan, Docteure Kouacou 
Bla Yolande Koffi de l’Institut Pédagogique National de 
l’Enseignement Technique et Professionnel, entame une 
recherche dont le titre général est « Immigration clandestine 
et émiettement des ressources humaines dans Le paradis du 
Nord de Jean Roger Essomba ». Son article se veut le lieu 
d’exposition des effets pervers de l’immigration clandes-
tine ; laquelle conduit à des tragédies humanitaires pour les 
nombreuses vies perdues dans la méditerranée. L’imagi-
naire du Paradis du Nord donne la force aux clandestins 
d’apprécier le chômage endémique comme le signe de 
l’enfer du Sud. Une lucarne de recherche plus optimiste 
vient du Professeur Alioune Dieng de l’Université Cheikh 
Anta Diop de Dakar au Sénégal. La contribution dont il 
approuve l’édition et la vulgarisation est l’« Écriture, instinct 
de survie et dynamique migratoire dans Le Ventre de 
l’atlantique de Fatou Diome ». Il ne manque pas de faire une 
analyse originale de l’œuvre de Fatou Diome devenue un 
classique sur la question du voyage de l’Africain vers 
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l’ailleurs. L’originalité est liée à la lecture déconcertante du 
mythe de l’eldorado, de la fluidité des identités mouvantes 
et des paradigmes mentaux qui ralentissent le 
développement de l’Afrique. 

D’autres articles se chargent d’apporter des détails aux 
circonstances variées du développement en Afrique. À ce 
propos, Docteur N’Dri Denis N’goran, Assistant au 
Département d’anglais de l’Université Peleforo Gon Couli-
baly a pour centre d’intérêt « La corruption comme vice 
social dans The beautyful are not yet born de Ayi Kwei 
Armah ». Il ne manque pas d’extirper du corpus les maux 
qui détériorent la crédibilité des gouvernements africains 
dans leur ambition du développement endogène de leurs 
pays respectifs. Une autre tentative est à mettre à l’actif de 
Docteur Koffi Noël Brindou de l’Université de San Pedro. 
Celui-ci s’interroge sur « Le traumatisme de la diaspora 
africaine dans Americanah de Chimamanda Ngozi Adichie et 
Between Two Worlds de Amma Darko ». Il ressort de son 
étude que les migrants vivent des situations traumatisantes 
lorsque le racisme, la catégorisation, l’exclusion déterminent 
les attitudes des autochtones blancs envers les étrangers 
noirs. 

Docteur Kouadio Lambert N'guessan, spécialiste de 
Littérature et Civilisation Africaines des Pays Anglophones 
à l’Université Alassane Ouattara, formule le titre de sa 
communication ainsi : « Rompre le silence coupable : une 
allégorie de l’autonomisation dans A Grain Of Wheat de 
Ngũgĩ Wa Thiong’o ». Ce contributeur montre le chemin à 
suivre pour libérer l’Africain du mal de la colonisation. 
Revenant dans la littérature francophone, Docteur Jean-
Jacques Kassi communique sur la problématique de la 
sorcellerie dans Mémoires de porc-épic d’Alain Mabanckou et 
Silence, On Développe de Jean-Marie Adiaffi. Il trouve séant 
un tel intitulé pour démontrer l’identité culturelle et 
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religieuse africaine. Au compte de la littérature française 
dans cette section, Docteur Armand Koffi Yao du 
Département de Lettres Modernes de l’Université Peleforo 
Gon Coulibaly questionne la justice sociale à travers son 
article « Enquête et justice sociale dans L’Affaire Saint-Fiacre 
de Georges Simenon ». Sans se limiter à la complexité du 
roman policier, il s’évertue à donner un sens explicite au 
besoin de justice qui anime le détective dans sa mission. 
Quant à Docteur Djeth Luc-Arsène Yao de L’université 
Peleforo Gon Coulibaly, il développe un champ féministe 
d’investigation. Traitant les « Actions féminines et progrès 
social dans Photo de groupe au bord du fleuve d’Emmanuel 
Dongala », il examine les signes de la lutte émancipatrice et 
la direction vers le progrès social que l’écrivain congolais 
propose en filigrane de l’histoire saisissante des « casseuses 
de cailloux » dont les droits sont bafoués au quotidien. 

Les présentes contributions font du Développement un 
thème central de l’écriture romanesque. En des versions 
spécifiques, chaque contributeur inspire en des mots 
différents un partage d’expériences et un plaisir convergent 
du rapport de la Littérature au développement économique, 
social, culturel et migratoire. 

Dr. Axel Richard EBA 
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CHIMAMANDA NGOZI ADICHIE’S AMERICANAH 
AND AMMA DARKO’S BETWEEN TWO WORLDS 

Koffi Noël BRINDOU 
Université de San Pedro (Côte d’Ivoire) 

brindou.christmas@usp.edu.ci  

Abstract: This paper analyses the survival of the African diaspora 
in Chimamanda Ngozi Adichie’s Americanah and in Amma 
Darko’s Between Two Worlds. The argument is that the African 
migrants are traumatized by their experiences in the West and in 
Europe. The novel Americanah describes two communities 
constituted by Americans and the Nigerian diaspora. The 
American community considers the Nigerians as second-class 
citizens. In Between Two Worlds, German citizens categorize 
Ghanaians and other Africans as phobogenic objects. Yet, the 
Africans in the West and in Europe go through nostalgia. Using 
Cathy Caruth’s concept of survival, this paper reaches the 
conclusion that in Adichie and Darko novels migrants’ experiences 
sink them in survival. 

Keywords: Diaspora, Nostalgia, Second-Class Citizen, Survival. 

Le traumatisme de la diaspora africaine dans 
Americanah de Chimamanda Ngozi Adichie et Between 

Two Worlds de Amma Darko  

Résumé: Cette étude analyse la diaspora africaine comme sujet 
névrosé dans Americanah de Chimamanda Ngozi Adichie, et 
Between Two Worlds de Amma Darko. Le travail postule que les 
migrants africains sont traumatisés par leurs expériences en 
occident et en Europe. Dans le roman de Adichie, le racisme 
emmène les Américains à placer les Nigérians dans la catégorie de 
la deuxième classe. Dans le roman de Darko, les Allemands 
catégorisent les Ghanéens et d’autres Africains comme des races 
phobogènes. Les migrants africains font aussi face à la nostalgie. 
Ayant pour cadre conceptuel le traumatisme comme développé 
par Cathy Caruth, cette étude conclut que dans les romans de 
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Adichie et de Darko les expériences que subissent les migrants 
suscitent leur traumatisme. 

Mots clefs: Citoyen de second class, Diaspora, Nostalgie, Trauma-
tisme 

 

Introduction 

Thinkers such as Kevin Kenny do not miss to give their 
insight into diaspora. He contends: “As a concept, diaspora 
produces powerful insight into … world, but it can also 
produce some powerful distortions when displacement … 
and longing for a homeland are its feature” (K. Kenny, 2013, 
pp. 1, 2). Bill Ashcroft, Gareth Griffiths and Helen Tiffin 
concur: “Diaspora does not simply refer to geographical 
dispersal but also to the vexed questions of identity, memory 
and home which such dis-placement produces. …. 
‘Unhousedness’ or ‘uncanniness’ … characterizes diasporic 
displacement” (2004, pp. 217–218). Homi Bhabha refers to 
such diasporic conditions as “the indeterminacy of diasporic 
identity that rises psychic trauma” (1994, p. 225). 

The psychic crisis occasioned by diaspora is often termed 
as a survival by the trauma theorist Cathy Caruth. For the 
trauma theorist, “the survival of trauma is not the fortunate 
passage beyond a violent event … but rather the endless 
inherent necessity of repletion, which ultimately may lead to 
destruction” (C. Caruth, 1996, pp. 62–63). It follows that: 
“The traumatized individual, is nothing other than the 
determined repetition of the event of destruction” (C. 
Caruth, 1996, p. 63). Caruth means that to survive consists 
for the individual in living painful past experiences. 

Chimamanda Ngozi Adichie’s Americanah and Amma 
Darko’s Between Two Worlds rightly represent the survival 
caused by migrants’ experiences in the West and in Europe. 
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In the present study, using Cathy Caruth’s concept of 
survival, I argue that migrants’ experiences results in 
survival. In the two novels, the survival of the African 
migrants is brought to the fore throughout the 
representations of Nigerians’ and Ghanaians’ experiences. 

1. Crossing borders and survival of African migrants  

Western people often view their culture as the center. 
Because of the differences between the traditional cultures 
of the African migrants and Western values, the African 
migrants face difficulties to integrate the host countries. As 
they live in the margin and are confronted with financial 
hardships, they cannot return to their home countries. These 
migrants become diasporic subjects whose psyches are 
repetitively haunted by the difficult living conditions.  

1.1. African diaspora as second-class citizen: state of 
survival 

The concept of “second-class citizen” as mentioned in this 
section refers to the title of the second-generation novel 
Second-Class Citizen written by Buchi Emecheta. In this novel 
entitled Second-Class Citizen, Adah and her husband who are 
considered first-class citizens in Nigeria become second-
class citizens in England because of cultural differences. The 
culture which brings Adah and her husband to be first-class 
citizens in Nigeria is different from Western culture and 
marginalized in England. The cultural marginalization is 
noted by Bill Ashcroft, et al. as “the condition constructed by 
the posited relation to a privileged centre, an ‘Othering’ 
directed by the imperial authority” (2004, p. 102). This 
marginalization occasions the survival of the African 
migrants. 

In Adichie’ novel, when Ifemelu migrates to America, it 
is hair braiding that she can afford. The narrator informs: 
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“Ifemelu had last braided her hair three months ago” (C. N. 
Adichie, 2013, p. 10). The hair braiding style shows Ifemelu’s 
poor economic situation. This style allows her to avoid 
making her hair regularly in order to save money. The long 
lapse of time that she spends before braiding her hair 
expresses the poverty that she goes through in the American 
society. 

The picture of the braiding shop discloses very well the 
second-class citizen status of Ifemelu. The narrator describes 
the salon where Ifemelu braids her hair as a craft that is in 
the shanty “part of the city that had graffiti, dank buildings 
and no white people” (C. N. Adichie, 2013, p. 9). Not only 
does the dirt of the locality reveal the lower status of women 
like Ifemelu who braid their hair in the salon but also, the 
use of “craft” unveils the African hair braiders as poorly 
educated migrants even when they are not. 

Next to the hair braiding, Ifemelu is horrified by her other 
poor living condition: “She did not like that she had to go 
from Princeton to Trenton to braid her hair” (C. N. Adichie, 
2013, p. 3). The expression “had to” shows that Ifemelu has 
no other option. She even hates going from Princeton to 
Trenton. Her disgust rises as the effect of her inevitability of 
the unpleasurable living condition. Ifemelu’s experience in 
the West apes Kevin Kenny’s depiction of the translation of 
the diaspora to an enigma trauma that follows: “Diaspora 
means ‘a horror,’ ‘trouble’ or ‘an object of trembling’” (2013, 
p. 4). Since Ifemelu cannot afford a high living standard, she 
stays in the lower class with its troubles.  

Ifemelu reveals her survival in a flashback. The novel 
mentions: “It was her first time at this salon … but it would 
look, she was sure, like all the other African hair braiding 
salons she had known: there were in the part of the city that 
had graffiti, dank buildings and no white” (C. N. Adichie, 
2013, p. 9). Though Ifemelu does not know the place where 
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the new salon is located, she assimilates this new salon to a 
horrific site. 

Ifemelu’s poor living condition is expressed through her 
failure to get a job in America. In fact, poor job and 
joblessness are the conditions of the African migrants in 
America. The fact of being black brings the migrants to have 
difficulties to get job in America. Ifemelu has numberless 
times been “jobless” (C. N. Adichie, 2013, p. 151). This 
situation pains her. The narrator voices: 

EACH TIME she went to a job interview, or made a phone 
call about a job, she told herself that this would, finally, be 
her day; this time, the waitress, hostess, babysitter position 
would be hers, but even as she wished herself well, there 
was already a gathering gloom in a far corner of her mind. 
(C. N. Adichie, 2013, p. 144) 

Ifemelu’s psychic crisis occurs as the result of her endless 
failure to get a job. Her repetitive actions of looking for job 
unveils her endless effort to search for a job in the American 
society. In her different interviews, she is refused the jobs on 
the basis of her race. She is rejected by the American society 
as an other who does not fit the social norms. The host 
society refuses her integration. Kwame Anthony Appiah 
refers to such a racial discrimination as extrinsic racism in 
“The Invention of Africa”. In his study of Western politics of 
racialization, he contends: 

Racialism is, however, a presupposition of other doctrines 
that have been called ‘racism,’ and these other doctrines 
have been, in the last few centuries, the basis of a great deal 
of human suffering and the source of a great deal of moral 
error. One such doctrine we might call extrinsic racism: 
extrinsic racists make moral distinctions between members 
of different races because they believe that the racial essence 
entails certain morally relevant qualities. (K. A. Appiah, 
1992, p. 13) 
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The American people exemplify this type of extrinsic 
racism against Ifemelu, when they refuse to employ her. 
Though Ifemelu migrates to America for her development, 
the American people classify her as immoral person and 
refuse to employ her. Ifemelu in this vein is degraded and 
devalued as less important person. Her lower status echoes 
the condition of the colonized in the postcolony. Referring to 
Achill Mbembe, the postcolony designates “the native as 
nothing, as thing, and animal … created by colonizer” (2001, 
p. 188). Ifemelu’s status of second-class citizen makes her 
reflect the colonized subject’s condition of being nothing and 
animal because of colonization. Though direct colonization 
is ended, African people’s migration brings Westerners to 
continue denigrating them as inferior race, a painful 
condition that they live in repletion.  

Ifemelu’s endless psychic loss echoes Cathy Caruth’s 
stance on survival when the latter writes: The psychic crisis 
of “the traumatized individual is nothing other than the 
determined repetition of the event of destruction” (C. 
Caruth, 1996, p. 63). Each time that Ifemelu fails to be 
employed, her psyche takes her back to a predicament that 
doubles her crisis. In one of her hopelessness situations 
where she is refused a job that the employer justifies as 
reason of wanting to “hire a more qualified person” (C. N. 
Adichie, 2013, p. 142), Ifemelu “thought of her mother” who 
“often blamed the devil. The devil is a liar. The devil wants 
to block us,” and got “a tight, suffocating pressure rising 
inside her chest” (C. N. Adichie, 2013, p. 142). The reality is 
not that the employer wants to employ more qualified 
person as he makes Ifemelu believe. The reality is rather that 
during the interview the employer notices that Ifemelu is 
black. Being so, this employer just finds a pretest to cover the 
racist attitude held against Ifemelu. But Ifemelu painfully 
feels this discrimination. Her psyche develops a repetitive 
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anxiety. As it can be put in Roy Osamu Kamada’s view 
(2010, p. 108), Ifemelu’s repetitive anxiety is justified by the 
fact that “diasporic identity’ … is unstable identity”. Not 
only is Ifemelu Jobless but also, she is moneyless. 

 Ifemelu’s lower status that accounts for her endless 
anxieties strengthens when a stand is taken from Nabeel 
Zuberi. Nabeel Zuberi writes: “If diasporas do not or cannot 
return ‘home,’ they still articulate a yearning for home and a 
sense of belonging to a scattered community” (2011, p. 1042). 
Though Ifemelu’s flashback to her mother in Nigeria 
awakens her anxiety, this flashback is also accounted for her 
homesickness. The racial discrimination that the American 
society inflicts to her occasions her yearning for home. 
Ifemelu does not know where to get job and how to manage 
so that the American people can treat her as human being 
rather than nothing, thing and animal. The American society 
thus fails to be homely to her. 

 Migration brings Ifemelu to “encompass and fluc-
tuate between the reproduction of a group’s traditions, as 
well as changes in its culture” (N. Zuberi, 2011, p. 1042). 
Ifemelu personifies the traditional culture of Nigeria that is 
not taken into account in American cultural system. Not 
only is she geographically and culturally uprooted from 
Nigeria to be located in America but also, this host society 
refuses her integration. She is refused any job and does not 
succeed in having a decent live in America. She is lost in the 
American society. 

 Chimamanda Ngozi Adichie’s novel pictures another 
character Aunty Uju as a second-class citizen. Like Ifemelu’s 
condition, Aunty Uju’s status sets her into trauma. In a 
flashback, Ifemelu sees that in Nigeria, Aunty Uju “would 
never have worn her hair in such scruffy braids. She would 
never have tolerated the ingrown hair that grew like raisins 
on her chin, or worn trousers that gathered bulkily between 
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her legs” (C. N. Adichie, 2013, p. 110). Ifemelu realizes that 
America “had subdued” her Aunty Uju (C. N. Adichie, 2013, 
p. 110). Aunty Uju can only afford braid. What is more, 
Aunty Uju lives as a poor woman in America. Aunty Uju 
who in Nigeria is on the side of the national government 
finds herself in the lower status in the host country. 
Referring to the living condition of Aunty Uju in America, 
the narrator voices: “Nkechi in Maryland had sent her the 
dining set, Kemi in Indiana bought her the bed, Ozaviza had 
sent crockery and clothes from Hartford” (C. N. Adichie, 
2013, p. 110). America transforms Aunty Uju as a poor 
woman. From the first class-citizen in Nigeria, she becomes 
a second-class citizen in the American society. 

 When Aunty Uju tells Ifemely about her poor living 
conditions in America, the latter feels that the former is in 
troubles: “Her words felt bulky and useless in her mouth” 
(C. N. Adichie, 2013, p. 110). Though it is Aunty Uju who is 
in difficulties, Ifemelu feels the pain. Enduring what Achille 
Mbembe terms as being “non-identical or being other” (2001, 
p. 4), Aunty Uju has to learn the American culture. For that 
reason, she “was studying and working three jobs. She was 
doing retail at the mall, and a research assistantship and … 
even did some hours at Burger King” (C. N. Adichie, 2013, 
p. 109). Aunty Uju is caught in the middle of different works.  

 Aunty Uju comes across difficult life in the American 
society because she is not simply non-identical or an other 
but also, she is “nothing” (A. Mbembe, 2001, p. 4). The 
African woman counts her failure or nothingness to Ifemelu: 
“I failed my last exam” (Adichie, 2013, p. 109). By listening 
to Aunty Uju’s failure, Ifemelu’s mind travels to one of her 
phone conversations with Aunty Uju. Ifemelu feels pains 
from Aunty Uju’s troubles: “She had always been vague, 
mentioning ‘work’, and ‘exam’ without details” (C. N. 
Adichie, 2013, p. 110). These troubles of Aunty Uju bring 
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Ifemelu experience pain. The status of second-class citizen is 
not the only identity that sets the diasporic subjects in 
survival. Negro-phobogenesis is another identity bore by the 
diasporic subjects that arouses their survival. 

1.2. Negro-phobogenesis and Germans’ hypochondria 

In Anne Anlin Cheng’s view, the hypochondriacal 
response is “a symptom, … of an ‘original, real’ pain. …It is 
the memory-trace of a missing original trauma…the very 
manifestation of the absence of origin” (A. A. Cheng, 2001, 
p. 89). hypochondriacal response as developed by Cheng 
occurs as the result of a failure to be assimilated. Anne Anlin 
Cheng holds: “Assimilation and hypochondria share similar 
logics and can be experienced as indistinguishable” (A. A. 
Cheng, 2001, p. 78). She adds: “In the heart of every 
assimilative gesture lies the haunting anxiety of social 
failure. …the anxieties surrounding the prospect of 
assimilation lead to hypochondriacal reactions” (A. A. 
Cheng, 2001, p. 78). Though the Africans in Darko’s Between 
Two Worlds migrate to Germany to achieve developments, 
they fail to be integrated in the German society. They rather 
come across Negro-phobogenesis.   

Negro-phobogenesis is the phobia risen by the Negro. 
Frantz Fanon exposes this concept of Negro-phobogenesis 
as in the following terms: “The Negro is a phobogenic object, 
a stimulus to anxiety” (1967, p. 151).  He describes phobia 
through the reaction of a child: “‘Look, a Negro!’ … ‘Mama, 
see the Negro! I’m frightened!’ Frightened! Frightened! 
Whites were … afraid of me” (F. Fanon, 1967, p. 112). For 
Frantz Fanon, such a negrophobic anxiety is produced by 
“the elements of the infantile structure” (F. Fanon, 1967, p. 
155). His detailed description is phrased by the following 
formula: “Phobia is a neurosis characterized by the anxious 
fear of an object (in the broadest sense of anything outside 
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the individual) or, by extension, of a situation.’ Naturally 
that object must have certain aspects. It must arouse, 
Hesnard says, both fear and revulsion” (F. Fanon, 1967, p. 
154). Fanon continues that the object arouses fear and 
revulsion because “this object is endowed with evil 
intentions and with all the attributes of a malefic power.” 
Being so, the “contact alone is enough to evoke anxiety” (F. 
Fanon, 155, p. 156). In Between Two Worlds, negrophobia 
occasions the survival of both diasporic subjects and 
German citizens. 

Amma Darko’s Between Two Worlds exhibits Jofri and the 
other African migrants to engender revulsion and fear in the 
psyches of white Germans. The latter show their 
negrophobic feelings to the black Africans in Germany. This 
survival operates through the presence of the African 
students in the German school. In the school, negrophobia 
and survival are literally mise en abyme of diaspora. The 
scene takes place specifically in a German textile school 
where the African students are sent by the governments of 
their different countries for school education. The African 
students originate in different African countries namely 
Ghana and Nigeria. 

The German citizen rise into fright when they see Jofri 
and the Nigerians. The German citizens feel that they are 
going to be harmed by the African students. The threat exists 
only in the psyches of German students. It is because of 
negrophobia that “the German students stared at the 
Africans in awe and ask: was the town safe? … and scowled 
and hushed bewildered” (A. Darko, 2015, pp. 303, 304). 
Negrophobia brings the German students to see the African 
diasporas as “night time, … very much like the dead of 
night” (A. Darko, 2015, p. 305).  The German students 
reverse the tendency as Robert Young puts it when he writes 
that the white people who have always threatened black 
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people now “are saying that Black are ‘a threat’ to them” (R. 
Young, 2003, p. 41).  

In the foregoing survival of negrophobic fright, Frantz 
Fanon’s description of negrophobia is resonant. Considering 
that German students have “heard of all those wild, weird 
stories about Africa” (A. Darko, 2015, p. 304), Fanon’s insight 
on infantile structure vis-à-vis phobia helps explain German 
students’ hypochondriac psyches. It is because German 
students’ infantile structures have archived black race as 
savage and barbaric that they rise in hypochondria when 
they see the African students. Their psychological paralysis 
is occasioned by their negrophobia. As Fanon contends: 
“Negrophobes … is not hatred of the Negro, …. Hate is not 
inborn; it has to be constantly cultivated, to be brought into 
being, in conflict with more or less recognized guilt 
complexes” (F. Fanon, 1967, p. 53). Since the German 
students are taught to see black race as a phobogenic object, 
they rise into hypochondria when they come across them. 

If the African students do not migrate in Germany, 
German students’ negrophobia will not be triggered to set 
their psyches in hypochondria. It is because the African 
students have migrated to Germany that the German 
students’ psyches are awakened into hypochondria. There-
fore, it is diaspora that has engendered the hypochondriacal 
survival of the German students. 

The process of going back to the infantile structure to 
relive the negrophobia archived in the earlier age is a 
flashback that gives rise to the hypochondia of the German 
students. It is in this sense that Fanon endorses that, in 
his/her sight with the Black, the White is taken back to 
his/her childhood memory where blackness is archived as a 
being that is “endowed with evil intentions and with all the 
attributes of a malefic power” (F. Fanon, 1967, p. 155). It is 
the archival of Black as an evil by German Students’ infantile 
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structures that sets them in a negrophobic anxiety when they 
meet Jofri and his Nigerian friends. This manner of reliving 
the archived disaster hints Cathy Caruth’s stance of survival. 
From Fanon and Caruth’s standpoints, it comes out that the 
German students’ encounter with the diasporic students lets 
the German students experience, in a flashback, the 
aggressivity of the Black as archived by the infantile 
structures. 

With colonization, stories such as “The Tarzan stories, the 
saga of the twelve-year-old explorer, the adventures of 
Mickey Mouse” (F. Fanon, 1967, p. 146) are found recorded 
in the Western books. In these books, the Wolf, the Devil, the 
Evil Spirit, the Bad Man, the Savage always symbolize the 
Negroes. These same books are devoured by the white 
children. Consequently, they are faced with the danger of 
being eaten by the Black constructed as the wicked Negro 
when they come in contact. It is in this context that Frantz 
Fanon makes known that “The Negro … is the slave of the 
past …. Face to face with the white man, the Negro has a past 
to legitimate, a vengeance to exact; face to face with the 
Negro, the contemporary white man feels the need to recall 
the times of cannibalism” (F. Fanon, 1967, p. 125). The 
German students’ contact with the African students in 
Germany sets the German students in hypochondria. If 
German students rise into negrophobic hypochondria, black 
people are not left asides. The negrophobia of the German 
citizens immobilizes the psyches of the African diasporas 
too. 

If negrophobia sets the German students in hypochon-
driac survival, it does not split to haunt the psyches of the 
African immigrants. Frantz Fanon’s Black Skin, White Masks 
is rich in evocating detail on negrophobia that haunts the 
psyche of the diasporic subject when he writes that with 
colonization “moral consciousness implies a kind of scission, 
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a fracture of consciousness into a bright part and an 
opposing black part. In order to achieve morality, it is 
essential that the black, the dark, the Negro vanish from 
consciousness. Hence a Negro is forever in combat with his 
own image” (F. Fanon, 1967, p. 194). Put in the context of 
Amma Darko’s Between Two Worlds, it occurs that the 
African diasporas experience survival because of the 
colonial myth of the Negro. Jofri witnesses survival from the 
testimony of Ursula, his German fiancée. Following the 
narrator’s perspective, the German students’ negrophobia 
transferred to the listener unfolds: 

A male co-worker … blurted with suppressed fury to 
Ursula: ‘you couldn’t get the sexual satisfying taste you 
wanted from any German dick so you went for that of an 
African? ... ’ 
That evening Ursula narrated the incidence to Jofri. He 
laughed hard but there was pain in his eyes. (A. Darko, 
2015, p. 366) 

Jofri bears pain, or to put it crudely, he bears survival 
because the negrophobic event counted to him bears trauma. 
This sense of traumatic fear is the reverse of what African 
people consider as fear. In African community, it is the wild, 
the animal that is a fear. Kwame Anthony Appiah raises this 
point when he writes: “In traditional cultures, nature, the 
wild, is untamed, alien, and a source of puzzlement and fear. 
Social relation and persons are, on the contrary, familiar and 
well understood” (K. A. Appiah, 1992, p. 112). 

Jofri’s survival refers to the traumatic survival of the 
listener, to comply with Dori Laub and Jonathan Boulter. By 
listening to Ursula’s survival, Jofri’s psyche rises at loss. This 
happens to him because as Jonathan Boulter puts it, the story 
teller, by “remembering the painful event, deposits the pain in 
the psyche of the listener as a snake sheds its skin” (J. Boulter, 
2011, p. 13). Jofri in such a trauma of listening is in perfect 
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line with Doris Laub in “Bearing Witness or the Vicissitudes 
of Listening”. Jofri goes in line with Doris Laub who writes 
that by remembering, the individual transfers his or her 
“bewilderment, injury, confusion, dread and conflicts” (D. 
Laub, 1992, p. 58) into the psyche of the listener. Jofri is thus 
a trop for what Doris Laub calls “the blank screen on which 
the event comes to be inscribed for the first time” (D. Laub, 
1992, p. 57).  

The negrophobic survival of Jofri echoes Frantz Fanon’s 
stance of the effect of negrophobia upon the Black in the 
West. Frantz Fanon bluntly states that the Black “dislocated 
… abroad with the … White is unmercifully imprisoned in 
negrophobia. And battered down by tom-toms, cannibalism, 
intellectual deficiency, fetichism, racial defects” (F. Fanon, 
1967, p. 112). Fanon continues to mention that such a 
misrepresentation sets the diasporic subjects at loss. They 
experience a psychic “amputation, an excision, a haemor-
rhage that spattered the whole body with black blood” (F. 
Fanon, 1967, p. 112). Frantz Fanon’s conception of African 
diaspora: “The Negro is forever in combat with his own 
image” (F. Fanon, 1967, p. 194) holds true with the African 
students among whom Jofri in Germany. 

2. Multiple identities of the African diaspora: traumatic 
awakening 

In Chimamanda Ngozi Adichie’s Americanah and in 
Amma Darko’s Between Two Worlds diasporic subjects bear 
multiple identities that awaken their psyches into trauma. 
Nabeel Zuberi writes that diasporas are “split or dual … 
subjects” (2011, p. 1043). The diasporic subjects portrayed by 
Adichie and Darko are split or dual subjects as viewed by 
Nabeel Zuberi. Such a split or dual identity sets the diasporic 
subjects in what Cathy Caruth, when taking an insight into 
traumatic awakening, calls “the imperative to survive” 
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(1996, p. 105). The dual identity also sets the diasporic 
subjects in what Frantz Fanon conceives as fragmentation. 
Frantz Fanon describes fragmentation with his own case: “I 
existed triply: I occupied spaces. I moved toward the 
White… and the White, hostile” (1967, p. 112). The hostility of 
the diasporas brings them to think about their ancestors and 
their origin and be homesick. 

2.1. Awakening of the split African diaspora 

To be a split subject in diasporic context is to be in 
different worlds. It consists in being fragmented in the 
context of Frantz Fanon. It is a fragmentation that occasions 
a survival to the diasporic subjects. Jonathan Boulter’s 
insight gives credence to the bifocality of the diasporic 
subjects that occasions their survival as follows: “the 
traumatized subject essentially lives in two temporalities, 
two states of being — he is in the present moment; his 
flashbacks and dreams take him back to the past …. In some 
senses this uncanny image — the subjectivity of the world 
split into two” (2011, p. 82). 

In Adichie’s Americanah, Ifemelu is a diasporic subject 
whose bifocality awakens her psyche into survival. She is a 
bifocal subject as far as her erotic life is concerned. Starting 
her love affair with Obinze in Nigeria, Ifemelu finds herself 
in love affair with Blaine in America. Ifemelu’s psychic 
journey in Nigeria to think about Obinze and her present 
live with Blaine in America sets her in psychic crisis. Her 
psyche is hunted by the split of her eros. In this 
circumstance, Ifemelu resounds Kane’s protagonist Samba 
Diallo. Ifemelu is in perfect line with Samba Diallo’s 
following dual life:  

I am in a distinct occident and not knowing with a cool head 
what … must be taken from it and what … must be left with 
it by way of counterbalance with homeland custom. I have 
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become the two. There is not a clear mind deciding between 
the two factors of a choice. There is a strange nature, in 
distress over not being two. (C. H. Kane, 1972, pp. 50, 150) 

Being in a dual life like the aforementioned case of Samba 
Diallo in Cheikh Hamidou Kane’s Ambiguous Adventure, 
Ifemelu in Chimamanda Ngozi Adichie’s Americanah  

feigned indifference to Obinze’s concern. She had cut off 
contact with Obinze, after all, and so much time had passed, 
and she was newly in a relationship with Blaine, and 
happily easing herself into a shared life. But after she hung 
up, she thought endlessly of Obinze. Imagining him at his 
wedding left her with a feeling like sorrow, a faded sorrow. 
(C. N. Adichie, 2013, p. 14) 

The fact of being in America and setting her thought on 
Obinze’s life in Nigeria sinks Ifemelu in sorrow. Obinze’s marriage 
in Nigeria is a reality that Ifemelu cannot attend. The only way she 
can attend this marriage is through survival, a present 
representation of the wedding which is absent. Her dream which 
is to make of Obinze her “man” (C. N. Adichie, 2013, p. 17) is only 
achieved in her surviving mind. 

Like Ifemelu, the biracial Ania in Darko’s Between Two Worlds 
goes through survival because of her diasporic identity. Being born 
form a German mother known as Ursula and from a Ghanaian 
father named Jofri, Ania experiences a dual world. She experiences 
both the Ghanaian and German worlds. This duality lodges her in 
survival. In a flashback, Ania experiences the nightmare from her 
split world. After twenty-four years, she is returning back to the 
village of her father that she left when she was eleven years old. 
Having experienced her traditional custom in her early childhood, 
and being bred by then in German culture by her mother, Ania has 
forgotten the cultural attitude to conduct vis-à-vis her father’s 
custom in Ghana. Such a cultural confusion created by her 
belonging to two worlds sinks her into survival. In wondering 
which attitude to adopt vis-à-vis the traditional custom, she makes 
a psychic journey back to her father’s village that she left twenty-
four years ago to remember what home looks like, what are the 
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things she is allowed to do and not to do. In this flashback, Ania 
becomes “hysterical. She flung her arms in the air and sniffed” (A. 
Darko, 2015, p. 46). Furthermore, she experiences the following 
psychic trouble: 

‘I just want to be careful. I don’t want to go wearing 
something that would offend a custom or contravene a 
tradition. They have all these strange customs and 
traditions especially regarding women. What they can’t do 
and what they can’t wear or say.’ …‘The first eleven years 
of my life which was like how many years ago? Oh, … 
twenty-four miserable years ago, and I am supposed to 
remember everything I took in from age zero to eleven? (A. 
Darko, 2015, pp. 45–46) 

Through the flashback, Ania experiences what Cathy 
Caruth terms as the “trauma, that is, the outside the custom 
and its burden inside her psyche without any mediation” (1996, 
p. 59). In her infancy, Ania has been culturally repressed. She 
was not given freedom of speech and style, a repression that 
she has archived in her infantile structure to which she has 
access through a flashback. Ania complies with Cathy 
Caruth’s following stance: “One of the most devastating 
aftereffects of trauma is that it causes widespread use of 
repression” (C. Caruth, 1995, p. 85). In Ania’s paternal 
community, there are cultural norms in which she is obliged 
to plant herself. But now that she is in Germany, she has 
forgotten what these cultural norms are. By trying to 
remember these customs, she rouses into anxiety. Instead of 
remembering the custom, it is the shock, the pain, and the 
anxiety of this custom that she reexperiences. In such in-
between worlds, Ania is not rooted in any culture. Since she 
is not rooted in any culture, it is impossible for her to possess 
a clear cultural remembrance. 
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2.2. Double-life of the African diaspora: nostalgic awa-
kening 

When giving an insightful reflection about diaspora, 
Nabeel Zuberi writes about nostalgia: “If diasporas do not 
or cannot return ‘home,’ they still articulate a yearning for 
home and a sense of belonging to a scattered community” 
(2011, p. 1042). Nostalgia as mentioned by Nabeel Zuberi 
consists for the diasporas who are scattered between 
traditional communities and the West to articulate a 
yearning for home. Such a double-life sinks the diasporas 
into what Cathy Caruth terms as awakening. Cathy Caruth 
illustrates awakening with Lacan words: “Awakening is an 
encounter, an essential encounter – an appointment to which 
individuals are always called with a real that elude … them” 
(C. Caruth, 1996, p. 105). Furthermore, Cathy Caruth 
interprets: “Awakening … occurs not merely as a failure to 
respond or to encounter the real but as an enactment of the 
inevitability of responding.” Such a “real as encounter … the 
missed encounter is enough to awaken …  trauma” (C. 
Caruth, 1996, pp. 105-108). 

Awakening as aforesaid is the psychic condition of the 
diasporas represented by Adichie in Americanah and by 
Darko in Between Two Worlds. The African diasporas 
manifest psychic crisis by missing the real cultures, the 
cultures of their countries of origins. By missing the cultures 
of their mother countries, their psyches awaken trauma. In 
Between Two Worlds, Jofri’s religion in Germany mirrors 
double-life that rouses trauma in his psyche. He uproots 
himself from the Tsilemen to seed himself in the 
Presbyterian. Jofri chants: “‘The church will bury me when I 
die” (A. Darko, 2015, p.  109). Jofri cuts himself off from the 
custom of Tsilemen to dwell in the religion of Presbyterian. 

If a stand is taken from Chris Kwame Awuyah’s 
interpretation on Armah’s way, Jofri can be said to be 
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fragmentated. Jofri does not comply with, as Chris Kwame 
Awuyah puts it, “Armah’s … philosophy of ‘the way,’ ‘the 
living way,’ … as the source of authentic African values … 
community, reciprocity, connectedness, and fruition” (C. K. 
Awuyah, 1998, p. 221). Jofri rather takes the negation that 
leads him to fragmentation, destruction and death. Starkly 
put, Jofri dwells in Western religion to the detriment of his 
traditional belief. But like any Western religion, the 
Presbyterian Church plays its role of othering Jofri. The 
Presbyterian Church brings Jofri to remember that he is not 
one of the church’s members therefore cannot be fully 
assimilated to the church. As the church minister answers 
Jofi’s desire to be assimilated till his death and to be buried 
in the Presbyterian cemetery when he dies, the impossibility 
for Jofri to be fully assimilated shows: “the church would not 
want” (A. Darko, 2015, pp. 103, 107).  

 More striking is that, by taking my cue from Aimé 
Césaire, it comes out that it is true that superficially Jofri 
bears the marks of Presbyterian Church but if he breaks with 
all that, “plumb the depths, then what is found is 
fundamentally black” (A. Césaire, 2000, pp. 16–17). In this 
context of Césaire, Jofri’s root cannot be totally cut off. Since 
he is traditionally an in-born Tsilemen, his infantile structure 
archives the custom of Tsilemen. Jofri’s Tsilemen custom 
cannot be cleaned as a black board so that the Presbyterian 
Church inscribes Western religion on it. No matter how hard 
Jofri tries his assimilation, he always bears some sequels of 
Tsilemen culture. 

The doubleness of Jofri’s religion triggers his nostalgic 
awakening. Since by practicing Presbyterian Church, Jofri 
has kept a long period without being into contact with the 
Tsilemen custom, his memory on this custom is distorted. 
He struggles to have access to his traditional custom, but he 
fails. The narrative perspective illustrates his attempt to get 
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access to the tradition: “The sight of the two dilapidated 
thatched huts on the plot of land that had belonged to his 
mother … awakened in Jofri a sense of longing he had 
suppressed for a long time” (A. Darko, 2015, p. 109). The 
impossibility to get access the traditional world sinks him 
into yearning. He yearns for the ancestral realm. He 
struggles to set a foot back in the traditional cultural realm. 
From Presbyterian Church, he struggles to build a bridge to 
Tsilemen custom. In other words, he struggles to reconstruct 
his cultural memory. But since he misses the Tsilemen 
custom for so long, his psyche is at loss. 

Jofri is so uprooted from Tsilemen custom that the 
ancestral spiritual realm denies him the title of ancestor. 
When Jofri gets a car accident, he cannot enter the ancestral 
world because he suppresses Tsilemen custom. This custom 
denial brings him to yearn entering the ancestral realm. His 
Presbyterian Church cannot yield the ancestral realm for his 
soul. To put it bluntly, Jofri cannot be an ancestor. He also 
cannot belong to the living “because of a spiritual puzzle” 
(A. Darko, 2015, p. 114). Jofri is thus in perfect line with 
Cathy Caruth’s following standpoint of awakening: “The 
awakening represents a paradox about the necessity and 
impossibility of confronting death” (C. Caruth, 1996, p. 100).  

When reference is made to Homi K. Bhabha, Jofri can be 
said to be in a state of in-betweenness. The doubleness of his 
spirituality sets him between the livings and the ancestors. 
He yearns for the ancestral world but cannot get access. In 
his nostalgic awakening to the ancestors, Jofri stays in 

another world … were faces that he knew had existed 
decades and centuries ago. He rushed towards it but the 
world moved … away from him. Jofri understood instantly. 
The ancestors had denied him entry into their world … The 
floating consciousness dissipated. Jofri twitched violently 
on the bed. (A. Darko, 2015, pp. 108, 109)  
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Like Jofri in Darko’s Between Two Worlds, Ifemelu in 
Chimamanda Ngozi Adichies’s Americanah experiences 
nostalgic awakening. Contrary to Jofi whose diasporic 
journey lies in religion, Ifemelu’s diasporic journey is 
geographical. It is Ifemelu’s migration to USA that occasions 
her nostalgic awakening. By living in USA, Ifemelu misses 
Nigeria. From the narrative perspective, Ifemelu’s 
homesickness unravels: 

She had a fellowship at Princeton … and yet there was 
cement in her soul. It had been there for a while, an early 
morning disease of fatigue, a bleakness and borderlessness. 
It brought with it amorphous longings, shapeless desires, 
brief imaginary glints of other lives she could be living, that 
over the months melded into a piercing homesickness. (C. 
N. Adichie, 2013, p. 6) 

Ifemelu’s homesickness is not always deposited there 
alone in her psyche as a snake sheds its skin and deposits it 
there. It is engendered by her missing to easily assimilate 
American life. Coming across difficulties in America, 
Ifemelu’s homesickness awakens: 

Walked back to the station, mourning the train fare. The 
trees were awash with colour, red and yellow leaves tinted 
the air golden, and she thought of the words she had 
recently read somewhere: Nature’s first green is gold. The 
crisp air, fragrant and dry, reminded her of Nsukka during 
the harmattan season, and brought with it a sudden stab of 
homesickness, so sharp and so abrupt that it filled her eyes 
with tears. (C. N. Adichie, 2013, p. 144) 

Both Jofri and Ifemelu are in nostalgic awakening. They 
are in continual ambiguous relations to their traditional 
cultures that they have left for their diasporic journeys. 
Installed in an ambiguous space, Jofri and Ifemelu are like 
Samba Diallo who “installed in an ambiguous space … is no 
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longer a or b but more than a or b. He is in the margin … a 
site of loss” (O. Nnaemeka, 1998, p. 313). They ambiguity 
reflects Boulter’s stance for which “nostalgia is a mode of 
being that places the subject in continual relation to the past” 
(2011, p. 118). 

Conclusion 

The probe of Chimamanda Nozi Adichie’s Americanah 
and Amma Darko’s Between Two Worlds reveals that the 
writers are concerned with voicing diasporic identity as a 
traumatic hybridity. The two novelists are concerned with 
the fact that the diasporic identities that the African migrants 
acquire in the host counties set them in trauma rather than 
in development. This is clearly obvious when reference is 
made to Adichie’s portrayal of the survival of the second-
class citizens. Similarly, Amma Darko’s depiction of the 
Ghanaian diasporas to be tagged as phobogenic object which 
sets both the Ghanaians and German citizens in survival is 
her clear-cut representation of diasporic identity as trauma. 
Adichie’s and Darko’s moves to represent split subject, and 
double life as Nigerians’ and Ghanaians’ diasporic identities 
that awaken their nostalgic trauma are perfectly illustrated 
as diasporic identity of trauma.  

Adichie’s and Darko’s portrayals of diasporic identities, 
it must be made plain, have nothing to do with the appraisal 
of a fair cultural hybridity for migrants’ development. 
Adichie’s and Darko’s representations of diasporic identities 
respectively in Americanah and in Between Two Worlds are 
clearly their denunciations of Western cultural hegemony as 
the root of the trauma of the African diasporas.      
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